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W3MEHEeHWI, B TOM 4YWCNe MU B Halwewn CTpaHe, UMeeT onpefesieHHble WHTeNNeKTyaslbHble
ocHoBaHua. MNpeagmeToM uUccrnepnoBaHusa ctana mageocdepa XIX - Havana XX B., BKAKYawoLwas
dunocodckme, 3SKOHOMMYECKME, TMCUXONIOrMYECcKMe KOHUEenuuun, TMoJIOXMUBLUME Hayano
COBpPEMEHHbIM TeYeHMSAM B YyKa3aHHbIXx obnacTtax. Pe3ynbTaToM HacToAWero uccnegoBaHUs
CTano onpejeneHMe OCHOBaHWW, CTaBWUX MPUUYNHOWN CMEHbI WAEOSIOMMYECKOW Napajurmbl B
EBpone. HoBu3aHa nccneaosaHns 3akio4yaeTcsa B TOM, UTO BrMepBble noAgBepralwTca aHanusy
WHTeNnneKTyallbHble OCHOBaHUA (MOPMUPOBAHUSA TONIEPAHTHOCTM KaK aKTyaslbHOro counasbHO-
KYNbTYPHOro siBNeHus. B cTtaTbe nocnenoBaTeNbHO AOKa3blBaeTCHd, YTO Cpean nepBbiX TakuUxX
OCHOBAaHMN MOXHO ornpeaennTb BO3SHWKHOBEHWE MALUMHHOIO NPOM3BOACTBA M, KakK pe3ynbTaTt —
nosiB/lIeHMe MaccoBOro 4efsioBeka C COOTBETCTBYIOLWEN eMy KynbTypoWl, BbINOAHSIOWEN
KOMMNEeHCATOPHO-pa3B/eKaTeNbHYO  (YHKUMIO. B KauecTBe BaXHeWWeEro KyabTypHOro
OCHOBaHMS BbICTyNaeT B OCHOBHOM MWHTenNeKTyallbHbI «@OH», co3aaBaeMbli yyeHnamu O.
Huuwe, K. Mapkca, 3. ®peinga. 3HauuTeNbHYO pOSib B CTAHOBIEHNUM HOBOW MOpasun Cbirpanu
naen aHrno-aMepuKaHCcKoOro nparmatmaMma, KoTopble BkaoYanu B ceba oTpuuaHue penurmu u
ee UeHHOCTeW, npuaaHne en YyTuIuTapHoOro xapakrtepa. B TeuyeHuMe nocneaytowero
NCTOPUYECKOro nepuoja M B HacTosdlWee BpeMsa 3TM BO33PEHUS CTasiu OCHOBOW CO34aHUA Tak
Ha3blBaeMOW <«UWHAMBWUAYANbHOW Bepbl», B KOTOPOW penurus nepecrtaeT 6biTb OpPUEHTUPOM
YyenoBeYeCKOW XM3HM, a Nuuwb obcnyxusaeT notpebHocTM uHaMBMAYyyMa. [decakpanusauus
pesiurum npmMBOANT K U3YYEHUID pa3HbIX CTOPOH CEeKCyasibHOCTU, YTO OTKPbiBAeT BO3MOXHOCTb
ONA COBPEMEHHbIX «Urp» C MNOJIOBON MpPUHAANEXHOCTblo. K uHTennekryanbHbIM dakTtopam
CTAaHOB/IEHNA COBPEMEHHOW €BpPOMNEeNCKOM TONIepaHTHOCTM creAyeT OTHECTU TakXe KOHUenuuto

«eCTeCTBEHHOrIo npaBa».

KniouesBble cnoBa:

KynbTypa, nponetapwaT, pennrusa, LEHHOCTU, NHTEeNNeKTyallbHble OCHOBAaHWA, eBponenckas
TONepPaHTHOCTb, AecCaKpanusaums penurun, MHAMBUAyanbHass Bepa, eCTeCTBEHHOE TMpaBo,
naeocdepa

*Previously published in Russian in the journal Philosophy and Culture.

The "era of revolutions," which covered more than two-thirds of the nineteenth century, is
so named not by chance because, in addition to the actual political revolutions, an
economic revolution (industrialization), a social revolution (urbanization), as well as a
revolution of the means of communication took place during this period. At the same time,
the most significant result of industrialization was the formation of the phenomenon of the
mass and the mass man; urbanization also resulted in the formation of the mass man and
the corresponding type of culture; the development of means of communication, including
means of transportation, contributed both to the spatial movement of a large number of
people and the strengthening of their information connectivity.

The rapid development of the main spheres of human activity in the second half of the
nineteenth century, the gradual escalation of political tension, and the fight against
pandemics (including through vaccination) make this period, to a certain extent, similar to
the present. In this regard, it seems relevant to identify the origins of modern European
tolerance in the nineteenth century by analyzing the intellectual and cultural "background"
prevailing at that time.

Analyzing the formation process of the modern subject and knowledge about it, Michel
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Foucault believed that the teachings of theorists such as Friedrich Nietzsche, Karl Marx, and

Sigmund Freud had the greatest influence here 021 For our research, the relevant provisions
of Nietzscheanism and Marxism will be the most significant as the appearance of the main

works of Freud refers rather to the first half of the twentieth century [a] However, it should
be recognized here that psychoanalytic research was started in the nineteenth century,

resulting in the text Interpretation of Dreams being published in 1900 [i6],

Considering the teachings of Nietzsche and Marx, it is impossible not to notice that, despite
all the apparent differences, they also have many similar points concerning attitudes to
morality and religion. In this aspect, both doctrines are revolutionary, but if Nietzsche asks
about the theoretical foundations of moral and religious values as such, then Marx and

Friedrich Engels seek to identify their socio-political foundations sy Thus, exploring the
ideas of good and evil, Nietzsche, for the first time, asked questions about how these
categories can be related to human life, whether they contributed to the prosperity of

humankind or could be called a sign of poverty or deterioration of society 191 1t should be
noted that before Nietzsche, no thinker dared raise the question in such a radical way,
considering the moral and religious values prevailing in society sanctified by the existence
of God. But for the German thinker, "God died," and with him, the ontological foundation of
values was destroyed. It became possible to ask questions about their validity: are they
useful for the life and survival of the human species?

For Nietzsche, the will to live (and power) is unconditional. Against this background, other
values are either discarded or accepted to the extent that they help to affirm life: "I value
life itself as an instinct for growth, stability, accumulation of strength, power: where there
is a lack of will to power, there is decline. I affirm that all the highest values of humanity
lack this will, that the values of decline, nihilistic values prevail under the most holy
names" 0. p. 215]

Exploring society's economic and social structure, Marx and Engels talked about man
precisely as a social class being. Classes are formed due to the development of productive
forces, while culture is only a "superstructure" that primarily reflects the ruling class's

interests 181 johan Huizinga also wrote about this, emphasizing that labor had taken an
important place in society; labor had become the measure of everything, including the

"shameful" opinion that economic factors determined historical development [3. p. 216] 1t js
noteworthy that, giving a negative assessment of the doctrine we are considering, Huizinga
assessed it completely Marxist: "Labor and production" generate the corresponding doctrine.
The same opinion is characteristic of the classics of Marxism: "The production of ideas,
thoughts, and consciousness is initially directly interwoven into material activity and the
material communication of people [...]. The same can be said about spiritual production, as
it is expressed in a particular people's language, politics, laws, morality, religion,
metaphysics, etc." [2-P-16]

The results of "spiritual production"” reflect the interests of the respective classes, and the
dominant system of values in society is subordinated to the interests of the owner class: "If
each of the three classes of modern society, the feudal aristocracy, the bourgeoisie and the
proletariat, has its own special morality, then we can only conclude from this that people
consciously or unconsciously draw their own moral views in the last analysis from the
practical conditions in which they carry out the production and exchange of economic goods"

[14. p. 96] This provision fully correlates with the ideas expressed by Nietzsche, according to
whom no social value has an absolute character, but all of them either help human survival
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or weaken it.

Another significant intellectual foundation of modern European tolerance should be the
direction of Anglo-American pragmatism formed in the second half of the nineteenth
century. Researchers rarely pay attention to this set of philosophical views, but for this
study, it is of particular interest. The founder of pragmatism, Charles Pierce, believed that a
person has two states of doubt and faith. At the same time, he assessed doubt negatively
because, from the philosopher's point of view, it made it difficult for the sequence of human
actions. For Pierce, it was important for a person to move from doubt to faith (subjective

confidence), and it did not matter how true their worldview system was [20],

Consistently developing the views of the American philosopher, William James published his
work Philosophical Concept and Practical Resultsin 1898, and already at the beginning of
the twentieth century (1901-1902), his Diversity of Religious Experience was published in
which not only the usefulness, but also the "pragmatic truth" of religious beliefs or, instead,
individual faith: "I think that for religious experience and the practical needs of religion, it
is quite enough to believe that behind the personality of each person, as its direct
continuation, there is some higher power that favors him and his ideals. The only thing the
evidence of facts obliges is that this force is different from our conscious self and wider

than it" [Z1,

In this regard, it is impossible to agree with Huizinga's opinion that "the overestimation of
the economic factor in society and the human spirit was, in a certain sense, the natural
result of rationalism and utilitarianism, which killed the sacrament and proclaimed man free

from guilt and sin" [13.2- 2161 1t js only true that religion now ceased to be the absolute
guide of all human life but occupied a pronounced official position in relation to it. If God is

dead, as Fyodor Dostoevsky wrote, then everything is allowed 81,

An example of the change in the significance of religion and its transformation into a kind of
tool can be seen in Helena Blavatsky (1831-1891), who sought in her system of theosophy
to create a synthesis of various religious teachings and thereby opened the possibility for
the creation of several "author's" synthetic religions throughout the twentieth century

(starting with the teachings of her "Living Ethics"). (Roerich and N. Roerich) 2],

In addition, the religious views of the mass man, as well as his worldview as a whole, have
always suffered from inconsistency and fragmentation. In the mass consciousness,
everything, including religion, invariably turns into kitsch and is perceived exclusively in this
form. In one of his works, Jean Baudrillard noted this: "As for the impossibility of spreading
the meaning here, the best example of this is the example of God. The masses took into
account only his image but not his Idea. [...] By flat ritualism and defiling imitation, to
destroy the categorical imperative of morality and faith, the majestic imperative of the

meaning they have always rejected, is in their manner" [5.p. 11-12]

In our opinion, recognizing the relative nature of values has opened up the possibility of
modern manipulation. If anyone in the Middle Ages had dared to question at least one of
their religious precepts, they would have been burned at the stake without regret. In the
nineteenth century, philosophers recognized moral and spiritual values as the results of
human activity. They thereby made possible modern tolerance, which should more precisely
be designated by the concept of "moral indifference."

Considering the economic and social changes that took place during this period, it is first
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necessary to designate the nineteenth century as the century of the formation (and victory)
of the bourgeoisie. The ancestral aristocracy was losing its importance, although its role
would finally be leveled after the First World War. However, the development of machine
production also required the corresponding labor force, which resulted in the formation of
the proletariat.

Emerging from yesterday's peasants, this new class turned out to be equally divorced from
both traditional culture and the culture of urban philistinism. As a response to their
requests, over time, mass culture formed, performing a compensatory and entertaining
function. One of the earliest phenomena of this type of culture was kitsch, a set of visual
images embellishing reality, ignoring its "dark" sides. We repeat, kitsch was not an
alternative to the prevailing realism at that time, but it answered the simple aesthetic
needs of the proletariat, allowing its representatives to relax after a hard-working week and

partly brighten up the hard everyday life (see also M).

A person's involvement in the system of social production caused revolutionary changes in
their appearance. As Huizinga wrote: "Long trousers, until then (the nineteenth century) in
various countries were used as the clothes of peasants, fishermen, sailors and for the same
reason favored by the characters of commedia dell'arte, suddenly become part of the
gentlemen's toilet, along with exuberant hairstyles expressing the frenzy of the revolution"

[13. p. 217] According to Huizinga, the main dominant characteristics of women's clothes are
beauty and sexual attractiveness, which again gave way to simplicity and naturalness at
the turn of the nineteenth and twentieth centuries. This rationalization of the costume later
led to the disappearance of any appearance rules and the understanding of clothing as one
of the means of individual self-expression.

When talking about sexuality, we should also mention the teachings of Freud, on the one
hand, which also desacialized religion and, on the other hand, opened up the possibility for
modern "games" with gender. Accepting sexuality as the fundamental basis of the human
psyche, the Austrian psychologist not only radically changed the idea of man, but his main
merit, in our opinion, is the very introduction of the concept of sexuality into public (and
scientific) discourse. This position is apparent and does not need proof. If representatives
of science in the relevant publications initiate discussions about an object, this object is
legitimized and gradually enters the space of public life.

Already at the beginning of the twentieth century (in 1903), another Austrian, Otto
Weininger, published his famous book Gender and Character, in which he claims that, in
reality, there is practically no "pure" male or female type. The theorist wrote: "The
differentiation of the sexes, their separation is never completely complete. All the features
of the male sex can be found, even in the weakest development and in the female sex. All
the sexual characteristics of a woman are also present in a man, at least only in a

rudimentary form" [5.p. 71 1gn't it true that Weininger's opinion sounds extremely modern,
especially when facing European realities? At the beginning of the twentieth century, the
ideas expressed in this book so shocked the author himself that in the same year, he
committed suicide.

Another of Freud's merits is that he saw some hidden existential meaning that presupposes
interpretation both in the patient's speech and in the images generated by their dreams.
Subsequently, on this and some other grounds (existential phenomenology), the direction of
antipsychiatry arose, in which the patient was considered not a madman but a full-fledged

Other 17 p. 24-25] Thus, thanks to Freud, the attitude toward the patient in the future
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became more tolerant and humane.

To the intellectual factors in the formation of modern European tolerance, we should add
the concept of "natural law," which was formed in ancient stoicism but acquired its
adequate form thanks to the rationalism of René Descartes and Thomas Hobbes. It can be
formulated quite simply: if all people are born with the same mental abilities, and reason is
a person's essence, then all reasonable people have equal rights from birth.

As Hobbes himself wrote about it in his famous Leviathan: "Nature created people equal in
terms of physical and mental abilities, for although we sometimes observe that one person
is physically stronger or smarter than another [...] the difference between them is not so
great that one person, based on it, could to claim some benefit for oneself, which another

could not claim with the same right" [6. p. 149] 1 fact, the concept of natural rights first
caused the transition of European countries from an absolute monarchy to a constitutional
monarchy (if everyone is equal, the law is the same for everyone) and then to democracy.

Moreover, in our opinion, this concept has become one of the foundations of modern
European tolerance because if everyone is equal, then there are no deviations; there are
only various manifestations of individuality. For representatives of classical rationalism,
there were "figures of exclusion," i.e., those whose thinking was not considered fully
rational (women, children, "savages") or who excluded its very existence ("madmen"). For
this reason, these groups did not have equal rights and opportunities. However, the gradual
development of the idea of equality has led to the formation of a stable opinion, according
to which to define any individual or group as an exception means subjecting them to an
unacceptable repressive influence in a civilized society.

However, democracy would not be possible without the inclusion of women in the legal
field. In the nineteenth century, women's labor began to be widely used due to the
intensive development of machine production. In the twentieth century, women's
emancipation intensified due to two World Wars, during which women were forced to master

traditionally male professions 1, p. 135]

This mixing of male and female roles, the expansion of the possibilities of plastic surgery
and medicine in general, as well as the emergence of affordable female contraception
occurred around the turn of the twentieth to twenty-first centuries. The "family revolution,"
which actually destroyed the traditional family, legalized same-sex marriages and children's
rights, i.e., to a large extent, transformed the very foundations of social reality.

As a result of the cumulative interaction of the intellectual, economic, and social
phenomena and processes described above, a world of total tolerance and freedom was
formed, which was defined by Baudrillard as a world "after an orgy": "An orgy is every
explosive moment in the modern world, it is a moment of liberation in any sphere. The
liberation of political and sexual, the liberation of productive and destructive forces, the
liberation of women and children, the liberation of unconscious impulses, the liberation of
art" [3.0. 8]

Summing up the results of the study, it is necessary to formulate the following conclusions:
1) The formation of modern European tolerance has a complex history that began in the
nineteenth century, based on a number of grounds. 2) The most significant are the
intellectual foundations, including the teachings of Nietzsche, Marx, and Freud, as well as
the direction of Anglo-American pragmatism. 3) The destructive role of these thinkers was
either to deny religion and its values or to give it a service character, i.e., to consider it in
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the aspect of usefulness; the constructive role was to form new ideas about man and
culture. 4) Another intellectual foundation was the concept of "natural rights," which by the
nineteenth century had already become an organic part of European culture. 5) When it
comes to economic and social factors, it is necessary to highlight the development of mass
production, the intensification of migration of the rural population to cities generated by it,
and the formation of the proletariat with its corresponding culture.
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Pe3ynbTaTbl Npoyeaypbl peeH3upoBaHUA CTaTbU

B cBS3uM C MOAUTUKOIN [BOKUHOIrO CJ/IENOro0 peLeH3npOBaHUS JIMYHOCTb PpPELIEH3EHTA HE
packpbIiBaeTcs.

Co cnuckom PELYEH3EHTOB n34artesibCtBa MOXHO O3HAaKOMUTbCSA 34€EChH.

B xxypHan «4YenoBek u KynbTypa» aBTop NpeAcCTaBua CBOK cTaTbio «KynbTypa v Mopanb B XIX
BEeKe: Y WCTOKOB COBPEMEHHOW €BPOMENCKON TONEepPaHTHOCTM», B KOTOPOW NpoOBEAEHO
nccnepoBaHMe  COUMANbHO-MOMUTUYECKUX W COUMOKYNbTYPHbIX SBAEHUA U cobbITUHA,
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SABUBLUMXCS MpeanocCbl/IkaMW  pa3BUTUS COBPEMEHHOW eBPOMEencKONW COLMOKYbTYPHOWN
cuTyauun.

ABTOp UCXOAWT B W3y4YeHUU [aHHOrO BOMpOCAa M3 TOro, 4to nocnepHasa TpetTb XIX Beka
npeacTtaBnseTcs 3HAaKOBOW 23MOXOW, MepuoAOM PpeBONKUUA BCcex cdep yenoBeyeckomn
AesATeNIbHOCTU: NMPOMbIWIEHHON, COUMANBbHO-3KOHOMMUYECKON, MHTEeNNEeKTYyalbHON, KYyNbTYpPHOMN.
B cOUMOKYNbTYpPHOM HamnpaB/ieHUW pe3y/bTaTOM PeBOJIOUNIA ABUIOCb BO3HWKHOBEHWE TaKoro
SAB/IEHNS KaK MaccoBas KynbTypa, 4TO MNOBAEeKNO 3a cobon pagukanbHbIX CABUI nMapajaurMbl
obwenpuHATbBIX UeHHOCTel, 6a30BbIX KyAbTypHbIX YHWBEpPCaaui, MosiBleHWe HOBOro Tuna
MbllWeHUa U MMpoBo33peHunsa. CornacHo asTopy, nepmod koHua XIX Beka mMeeT MHOXeCTBO
06w NX XapakTepucTMk C COBPEMEHHOCTbIO, @ MMEHHO BYpHbIN Hay4YHO-TEXHWUYECKUI Nporpecc,
HanpsXeHHas coumanbHo-NoNMTUUEcKkas cuTyauusa, 6opbba c 3abonesaHnaMn. AKTyasbHOCTb
nccnepoBaHus 3aknyaeTcs B Heo6XO0AMMOCTM M3YyUYeHUS KyNbTYpPHOW W MHTENNEeKTyalbHOM
CMTyauunm yKasaHHOro nepuoja KakK MCTOYHWKa NpeAnocChbl/IOK 3apOXAEHUS COBPEMEHHOrO
€BpONenCcKoro MbiwneHnss. Hay4yHass HOBM3Ha McCCNefoBaHWs 3ak/i4vyaeTcs B NpoBeAeHHOM
aBTOPOM pPa3HOCTOPOHHEM aHasin3e COUMOKYNbTYPHOW Cdepbl «3MOXMN PEBOMOLUIA>.
TeopeTnyecknm oboCHOBaHMEM MCCAEeAOBAHMSA MOCAYXWUIN TPYAbl TaKUX MPU3HAHHBLIX Y4YEHbIX
kak ®. Hwuywe, K. Mapkc, @®. DHrenbc, 3. ®penig wn pp. Metomonorumyeckyw 6a3sy
nccnepoBaHUa  COCTaBWA  KOMMAEKCHbIM NOAX0A4, COAepXAalWWW CUCTEMHbLIA, KYNbTypHO-
NCTOPUYECKWUI, KOMNapaTUBHbIA MeToAbl.

Lenb wuccneposaHusa 3akj4yaeTcs B Pa3HOCTOPOHHEM aHajnu3e COUMOKYJSIbTYPHbLIX W
SKOHOMWYECKUX SABMAEHWUNA, MNOCAYXMBLWKUX OCHOBaHWEM BO3HUKHOBEHMUS COBPEMEHHOWN
€BPONEenNCKON TONEepPaHTHOCTH.

Ona poctuxeHus uenu uccnenoBaHMs aBTOPOM MpoBeAeH AeTanbHbli 6ubnuorpaduueckun
aHa/ N3 Hay4HbIX TPYAOB TaKMX MNPU3HAHHbLIX MbicnuTenen kak ®. Huuywe, ®. SHrenoc, Y. Mupc
M npuBeseHa MX MoneMmka. B uyacTHoCTM, npeacTaBAsieT MHTepec cpaBHeHWe B3rnsgos M.
XensnHra n K. Mapkca n ®. DHrenbca Ha Nnpob6ieMy COOTHOWEHNA MaTepuasbHON U AYXOBHOM
COCTaBNAOWEN B XN3HMN obwecTBa.

Onupasacb Ha Teopun Gunocodun XuM3HM u B 4YactHoctm @. Hwuuywe, aBTOp OTMeuvaeT
paauvkanbHYlO NepeoueHKY LEeHHOCTEN, NpousowWweallyo B uccraeayemoln nepuos. Ecnm paHee
LEeHHOCTM Wn 0CO6EeHHOCTM MUPOBO33pPEHUA UMenu penurmosHoe ob6ocHoOBaHME W He
noaBeprasncb COMHEHUO, TO Huuwe BbIABUHYN PEBOIOUMOHHYO ANS TOro nepuvona TeOpuUto O
pacCcMOTpPeHUs MOpaJibHbiX HPaBCTBEHHbIX ULEHHOCTEW C MO3UUMM WX TMOJE3HOCTU U
Heob6xoAMMOCTM ANA NOAAEPXKAHUA UYENOBEeYECKOW XW3HWU, HM OoAHa M3 Ob6LWenpuHATLIX
LeHHOCTEM He MoOXeT cuyuTaTbCcss abCcoNTHOW. TeopeTukM MapKCuM3Ma TakKxe BblABUraau
NOJIOXXEHNA U NPpUOpUTETE MaTepuasbHOro NPOM3BOACTBA HaA4 AYXOBHbIM. [JaHHble NON0XeEHUS
nosydynmnu panbHeWwee pa3BUTME B TeOpUSX TMNpPUBEPXEHUEB HanpaB/ieHUs aHrno-
aMepukaHckoro nparmatmsma (Y, TMwupc, y. [Oxenmc). Bce ykasaHHble Hanpas/ieHUA U
nosoxeHuna cdopmuposann 6asnc [nsg COBPEMEHHOro yTUAUTAPHOro pauMoOHaNIbHOro
MbIWNEHUS, UHAMBUAYANM3IMa U NPU3HAHUA LEHHOCTM YEN0BEYECKON XU3HWU.

CornacHo aBTopy, NOSAB/NEHWE MaCCOBOW KynbTypbl MOBAEKIO 3a cobol WM U3MeHeHue
OTHOWEHUS K penurnn. PenurvosHble B3rnaAabl CTajuM OTAMYaTbCA MNPOTUBOPEYUYUBOCTbIO U
¢dparmMeHTapHoCTblo. [puopuTeTHbIM cTan o6pa3 6ora, a He uaesa. «B XIX B. dwunocodesl
NnpuU3Haan MopasjbHble U PENUrno3Hble LEHHOCTU UTOraMm YesloBEYeCKON AesATeNbHOCTU U TeM
CaMblM caenasu BO3MOXHOW COBPEMEHHYIO TONEPAHTHOCTb, KOTOPYK TOYHee cneposano 6bl
0603HaUYNTb NMOHATUEM «MOpaNbHOW MHANDDEPEHTHOCTU>.

[anee aBTOp paccMaTpMBaeT S3KOHOMUYECKMEe npeobpa3oBaHMsa KoHua XIX Beka € no3numm mx
BAMSHMSA Ha COUMOKY/bTYpHYK cuTyaumto. CTtaHoBneHune 6ypxyasunu, GopMmpoBaHue
nponetapuaTta nNoB/eKN0 HeobXxoAMMOCTb CO34aHUSA HOBOrO TMNa KyAbTypbl, U TakuM TUMOM
CTana MaccoBas KynbTypa, B KOTOpoW oTcyTcTBoBanu rnybokume dunocodpckne wnaem u
BO33pEeHMUA, M KOTOpas OTAnyanacb JE€rkum SspKuMM COAEpXaHUEM M HOCUIA pPEeKPEaLMOHHYI0 1
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pa3BiekaTesibHyl0  dYyHKUMUIO. MpomblwneHHoe pa3BuTME  MaccoBOro MNpoM3BOACTBA
06yCcnoBuMIO TakXe M U3MEHEHUS BO BHELIHEM BUAE M MOAHbIX TEHAEHUMAX, oAexnAaa, C OAHOM
CTOpPOHbI, CcTana 6oflee pauMoHaNbHOMW M MeHee noAYepKkuMBasa MUHAMBWUAYANbHOCTb, a C
APYron CTOpOHbl, 6blla NMpM3BaHa MNOAYEPKHYTb XXEHCKYK CEKCYyasibHYK MPUBEKATENbHOCTb.
MpoMbllwNeHHass  peBoOsOUMSA, BOWHbBI HE  MOMAWM  He  CcKasaTbCs Ha reHAepHbIX
B3aWMOOTHOLWIEHNSX U USMEHEHUN POJIMN XEHLWMHbLI B obLecTBe, pa3BUTUM UAEN dMaHCUMNALUN.
ABTOpPOM KOHCTaTupyeT, 4Tto 6naropaps TeopussM ncuxoaHanmsa (3. ®pena) paaukKanbHbIM
06pa3oM M3MEHUTOCh OTHOLWEHNE K MOHATUAM HOPMbI U CekCyanbHOCTU. CeKCyanbHOCTb CTana
06beKTOM Hay4yHOro Amckypca wm nepectana 6biTb 3anpeTHOW TeMoW. MoHATME HOpMbI CTano
pa3MbITbiM, Pa3/IN4HOrO poAa OTK/IOHEHNS CTasiM TPAaKTOBaTbCA KakK Bapuauum HOPMbI.

ABTOp TakXe OTMEeYaeT KOHUENuUMI «eCTEeCTBEHHOro npaBa» KaK MHTeNJeKTyanbHbin daKkTop
CTAaHOB/IEHNA COBPEMEHHON eBpOMNenCcKOol ToNepaHTHOCTU: eCAn BCe /AWM poXAalTca C
OAWHAKOBbIMW YMCTBEHHbLIMWU CNOCOBHOCTAMKU, TO BCE pa3yMHble N0AM OT poxaeHusa obnagatoT
paBHbIMW NpaBaMu.

B 3ak/l4yeHMM aBTOp MNPUXOAUT K BbIBOAY, 4YTO BCE pacCCMOTpPEHHble WM daKTopbl B
COBOKYMHOCTN M cOpMMpOBaANM OCHOBaHWE AN 3apOXAEHUA eBPONEeNCKON TONepPaHTHOCTU U
naen pasHonpasus.

MpeactaBnseTcs, 4YTO aBTOp B CBOEM MaTepuase 3aTPOHYN akKTyallbHble U WMHTEpPEeCHble ANns
COBPEMEHHOro COUMOryMaHWTapHOro 3HaHWA BoOMpochbl, u3bpaB AnNa aHanusa Tewmy,
paccMOTpeHMe KOTOpOM B Hay4YHO-UCCNeAoBaTeNbCKOM AUCKYpCe MOBJeYeT onpefesieHHble
M3MEHEHNS B CAOXMUBLUNXCSA NOAXO0AAaX WM HanpaBieHMAX aHanm3a npobnembl, 3aTparMBaeMomn
B NpeacTaB/IeHHONW CTaTbe.

Mony4yeHHble pe3ynbTaTbl NO3BOAAIT YyTBEPXAATb, YTO NPUMEHEHME UCTOPMYECKOro MeToda W
M3y4yeHne  COUMOKYNbTYPHOW CuUTyauum B AMAXPOHWUWM  NpeacTaBAse€T HECOMHEHHbIN
TeopeTUYEeCKNUN U NPaKTUYECKUN KyNbTYPONOrMYECKUA UHTEPEC U MOXET CAYXWUTb UCTOYHUKOM
AanbHENWNX nccnesoBaHUM.

MpeactaBneHHblt B paboTe MaTtepuan MMeeT 4YeTKYH, JIOTMYECKUM BbICTPOEHHYIO CTPYKTYpY,
cnocobeTBylowyto 6onee NOMHOUEHHOMY YCBOEHWIO MaTepuana. DTOMYy cnocobCcTByeT u
agekBaTHbIn BblI6GOp MeTomonormyeckon 6asbl. bubnumorpadpuueckun CnNmMcok uccnepnoBaHUA
cocTouT 3 20 UCTOYHMKOB, B TOM YUC/IE U MHOCTPAHHbIX, YTO MpeAcCTaBNsAeTCs AOCTATOYHbIM
aAns 06o06WeHNs N aHanusa Hay4YHoOro AMCKypca no uccneagyemon npobnemaTunke.

OaHako cTaTbs HyXAaeTcs B AOMOJIHUTENIbHOW MNpPOBEpPKe, TaK KakK coAepXuUT daKkTndyeckue
ownbkn. Tak, Hanpumep, punocod Y. Axenmc Hanmcan ceomn Tpya «dunocodckoe NoHATUE U
npaktnyeckue pesynbtaTthi» B 1898 roay.

ABTOp BbINOJIHWUA TMOCTaB/IEHHYIO LUeNb, MNOJy4Yusn OnpeAesieHHble Hay4dHble pe3ynbTaThl,
nossonuewme 0606wmnTe MaTepuan. CnepgyeT KOHCTATMpOBAaTb: CTaTbsd MOXeT NpeAcTaBnaTb
MHTEpPEC ANA 4duTaTenen u 3acnyxuBaeT Toro, 4tobbl npeteHpoBaTb Ha onybnmkoBaHue B
aBTOPUTETHOM Hay4YHOM M3JAaHMKM NOCNe yCTpaHeHus BCeX HeLO4YeToB.
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